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THE CONCEPT OF GOD AND PRACTICE IN EDUCATION 

Dr. G. Okolo 

Abstract 
The work is a straight forward inquiry into a very important question - the 
ultimate question for Christians. What exactly do we mean when we call 
the name God? How do we know Him? This is in view of the doubts and 
controversies surrounding Him, and our ability to grasp such a reality. 
Moreover, as classroom teachers when we tell children that there is God; 
or when we describe God as “good” and our “Father in heaven” are we 
telling the truth? And so “teaching” or “indoctrinating” children? How 
should we not miseducate” the children? To answer these questions the 
concept of God is examined in its metaphysical; semantic; and socio-
linguistic contexts; and anchored in the practice of education. Logically, 
the work places great emphasis on Christian doctrines, beliefs, and 
predicates of God in five areas: First, is the concept of God as good and 
perfect. Second, God as the ground of being. Third, 
God as incarnate. Fourth, God as redeemer: and Fifth; the concept of the 
trinitarian God. 

The Justification of a Philosophical Analysis of The Concept 

The Christian philosophy which is being espoused in this paper is basically concerned not with 

denominational emphases but with fundamental universal assumptions and beliefs underlying the Christian 

world view. Hence to begin with, it must be stated clearly that all men call God and that man is continually 

preoccupied with the problem of God. Because he is preoccupied about himself, about his existence, the 

meaning of his life, and what happens to him hereafter (Omoregbe, 1983). Therefore, the problem of God is 

basically the problem of man, the problem of human life, its meaning, its origin, and its ultimate destiny. 

When we reflect on our life and our own existence God, enters in one form or another - the question of man 

leads to question of God. Therefore, the problem of God is not an abstract speculative one. For we may ask 

questions like this: does God exist? Or what kind of being is God? In other words, what do we mean by the 

concept God? When we talk, or think of God, what are we referring to? Words have meaning. And the 

concept of God is an invitation to semantics - the influence of language on the meaning of God. Philosophy 

thus is the activity of finding meanings; and also the rigorous pursuit of truth. Language, is a unique property 

of the human being. It is a means of identification, categorization, grasping the abstract and the supernatural. 

(Parkinson, 1968). 

Semantics is the scientific study of meaning, but precisely what “scientific” or empirical means is a 

matter of great debate and even controversy. But one essential requirement of a scientific study is that 

statements and hypotheses made within it must in principle be verifiable by observation (Palmer 1979). It is 

easy enough to apply this criterion to the “sciences” but we cannot apply this criterion to the study of 

philosophy, because the subject - matter of philosophy itself is not science but metaphysics, the study of 

being (God). In philosophy, semantics is an art; and concerned with propositions (Beck, 1979). But also the 

discovery of truth (Ayer, 1980). When therefore, we consider what a word stands for; we deal with its 

semantic aspects, when we consider it in relation to other words we deal with its syntactic. When we 

consider a word in relation to its users we deal with it pragmatically (Mills, 1960). 

For instance, does the concept of God mean the same thing or different things for: The Christians? 

The Yahweh of the Jews? The Allah of Islam? The God of pantheism? What is our knowledge, or 

understanding of God? In this paper, the argument is on the Christian concept of God that propose or claim 

to be a definite answer to our question: What is God? What kind of being is He? By looking at the five most 

important areas of the doctrines, beliefs and predicates or attributes, of the Christian God; and implication in 

Education. 
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God as Holy; Good; and Perfect 

The Christians conceive God as love, subsumable under one co-ordinating principle interpreted 
widely as openness to all values in things and men; concern to bring about such values, and sympathy , and 
active friendship for those who lacked the capacity for or actualization of such value for whatever reason. 
This divides into injunctions about the relation of men to men, Which is grounded in the ultimate demand to 

love with active sympathy; and injunctions, about the relation of men to God (Ward, 1977). 
When it is said that God is Holy and Good; one signified that the sacred demands absolute purity 

from men. When it is said that God is perfect and the object of all our desires, one signifies that the sacred 
continually discloses itself in inexhaustible and intrinsically fulfilling values. The motion of a holy, Good, 
and perfect God is in terms of moral experience; promise, transformation and presence, experiences which 
generate trust in a holy, righteous power in or behind the universal (Various Sources). 

God as the Ground of Being 

God is also conceived as the creator, the cause of all finite beings. This understanding is based upon 

the Greek philosophical tradition that is hinged on the principles of causality, change, contingency, value 

and purpose in the universe, characterized analogically in terms of wisdom and power, and it functions to 

specify appropriate attitudes of dependence, reverence, awe and thankfulness. God as the cause of all being, 

the creator, the ultimate and the transcendence is the ground of (cause) of all other beings, (Ward, 1977). 

God as Incarnate 

For the Christians God is conceived as a father, and thus, a male. He is father of our Lord Jesus 
Christ, and father of all men typified as the “father almighty, maker of heaven and earth”. There are three 
main aspects of the image of fatherhood which deserve consideration. God is the father, source of all values, 
as an earthly father is the source of his children’s lives. God is father, as a sustaining and providential 
presence, as an earthly father is a source of security and guidance for his children, and again, God is father, 

as the father of Jesus Christ, through whom all men may become sons of God by adoption. (Omoregbe, 
1983). 

God as Redeemer 

Another term in the Christian concept of God is the doctrine of “the fall of man” and his 

redemption. We shall not go into the details of this doctrine, but it raises important questions about this 

particular concept of God as redeemer. The questions raised are: Is God willing to prevent evil, but unable? 

Then he is impotent. Is he able but not willing? Then he is malevolent. Is he both able and willing? Whence 

then is evil? (Epicurus, quoted in Omoregbe, 1983). 

Redemption among orthodox Christian believers, is today understood in the context of the 

crucifixion. Because, it is only that Jesus death must be construed as the redemptive act of God solely in 

terms of aprior concept of what such an act could be. But that death itself helps to redefine and establish 

what is meant by speaking of a divine act of redemption. Therefore, redemptive acts should not be termed 

“weakness” rather than power transmuted for the Christians into the “suffering God” who takes upon 

himself human sin, and sorrow, and reconciles the world to himself. 

The Concept of the Trinitarian God 

The Christian concept of God has been definitively formulated as the concept of a trinity; three 

persons in one substance; co-equal and co-eternal-triune God, not confused and contradictory with one 

another, and yet not three God’s but one God (Omoregbe, 1983). The son is begotten by the father, and the 

spirit proceeds from the father, and the son except for the orthodox churches, and yet no person is before; 

after; greater or less than another. The first basic image which constitutes the concept of the Trinity is that 

of the Father, the origin of all things, guiding his people but demanding absolute obedience, controlling 

history and drawing it to a final moral purpose, awesome in mystery and power, but revealed as the 

concerned consoling and sustaining father by the life and teaching of Jesus. The second basic 
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image is that of Jesus Christ who expresses the nature of God fully in human form (anthropomorphism) and 

who has become the means of the reconciliation between God and man. Here, the person and work of Christ 

is conceived as: the perfect lamb of sacrifice; the only son of God; the messiah; the king of Glory; the 

crucified suffering servant; the eternal High Priest; the judge of all men and the Good shepherd. The other 

image is the spiritual - the impulsive drive within the world, moving to ever - changing consummations of 

present reality; producing a creative drive towards new and fuller expressions of being (Ward, 1977). The 

Trinity is the definitive model of God. 

Practice in Education 

Christian Concept of Education is based on certain principles, doctrines, etc and the 

conceptualizations of God analysed above. Because without God man’s life is meaningless and logically 

without God, there is no ultimate purpose for education. There are therefore certain basic metaphysical, 

theological (Religious), beliefs and assumptions that must guide such education. They include inter-alia: 

(a) The principle that man was created by God. Because God is infinitely wise, good, perfect and 

loving. 

(b) The belief that the purpose of man’s life is to be happy in God 

(c) There is also the unitary principle of man composed of body and soul. The soul of man being non-

material, spiritual. 

(d) The principles of human intelligibility and that of free will or ability to make free choices. 

(e) The belief in the immortality of man’s soul 

(f) And the doctrines of the original sin, or the fall of man, and of redemption, (Hoolins, 1964). 

Therefore it is necessary that in Christian Education, we should be talking principally of total 

education grounded on God. (Okolo, 1998). 

Summary Remarks and Conclusion 

The concern of this work is with the concept of God as a religious phenomenon. And we located it 

within the general context of religious practices instead of being discussed from other isolated perspectives 

for academic disputation. The work started by recognizing a simple dichotomy between the ultimate and 

transcendent; and the transient and mundane. The purpose is to uncover the elements of the Christian 

concept of God which derive from the person of Jesus, in terms of the understanding that Jesus is God. 

Noting that Christianity as a religion took its name from a belief in Jesus Christ. And a belief in Jesus Christ 

is meaningless without a belief in God, although the converse may not hold (Makinde, 1989). For the 

Jewish religion believes in God, and not in Jesus Christ (Makinde, 1989). The relevant question then is: 

Why is man continually preoccupied with the question of God? Man is preoccupied with the question of 

God because he is preoccupied about himself, about his own existence, the meaning of life and especially 

what will happen to him hereafter. It is the problem of man that leads ultimately to the question “What is 

God? (Omoregbe, 1983). This explains why the question of God has been central in all spheres of our life. 

The question of God is not an inquiry into an abstract concept. It is fundamentally and essentially the 

question of essence - the kind of being God is. What kind of being is God? Is He the same God of Yahweh? 

The Allah of Islam? God has been characterized as the transcendent object of the Christian’s responsive 

attitudes. But the ways in which God may be further described will depend upon the various ways in which 

the transcendent is understood and discloses himself in human experience, and again the ways in which 

men are able to open their thoughts and feelings to the reality which always surrounds and encounters them. 

The work selected five (5) areas that have been very important in understanding of Christian concept of 

God and its function in human life and experience. Therefore, to affirm the trinity is to affirm that these 

models, taken together as complementary and irreducible, define the way in which the Christian must 

conceive God. And God is the transcendent reality which is mediated in certain historical events which 

thereby specifies disposition attitudes to the whole of one’s experience, and which offers a fulfillment of 

human life by the adoption of that specified role. Why should the Christians assent to those specifications of 

God? The Christian does not do so on the basis of abstract speculation, or metaphysical argument; or by 

personal experience of prayer, and worship only. In 
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philosophy the attempt to clarify and objectivise the meaning of certain important and puzzling concepts 
around which one’s understanding of life is formed, results in new development of that understanding and of a 
further discovery of the possibilities involved in one’s conceptualization of it. This is certainly true of the 
concept of God, and so the exploration of what it means to believe in God, leads to a progress in one’s 
knowledge and understanding of one’s life and purpose; and the implications of the concept of God for moral 
education and human life (Archambault, 1968). 
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